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The present article is devoted to analyze how the Nigerian writer Chinua 
Achebe presents the Ibo socio-traditional organization in his novels Arrow of 
God and Things Fall Apart. It stresses on the way the author of these two 
selected novels, shows his literary talents by using fiction and the Ibo 
traditional society. Achebe demonstrates that the Ibo people have their vision 
of the world which maintains close relationships with spiritual entities. Their 
daily life is influenced by superstition and supernatural forces. They are deeply 
religious people believing in their ancestral gods and spirits of their ancestors. 
Additionally, the village is considered as a totemic entity, an ideological entity, 
and a religious entity. Economic activities have an undeniable impact on their 
lives. Thus, certain economic activities, the most important, are reserved to 
men and some other activities to women.   
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1- INTRODUCTION 
Anywhere in Africa, each village had its socio-
traditional way of living before they came into 
contact with the Western culture. This work studies 
the Ibo socio-traditional organization as depicted in 
Chinua Achebe’s Arrow of God and Things Fall 
Apart. Simply because Achebe succeeds to handle 
fiction and the history of the Ibo earlier world vision 
in his writing. The Ibo people and their territory are 
set in what is now called Eastern Nigeria, formerly 
called the Eastern province. This portion is crossed 
from side to side by the Niger river. It consists of the 
famous port of Calabar, the main center of slave 
trade, the city of Onitsa a very important metropolis 
and great commercial cross road leading Tombouctou 
to the sea. Between these two ports of attraction, 
there spreads a savage country. Few tribes live 
isolated from each other without any contact with the 
outside the world. They reside in a primitive 
atmosphere as they are a long way from the Nigeria 
river, the only way of communication. According to 
historians, Mugo Park is the first man to have really 
discovered this area of the river cap and made untold 
revelations. That was first in 1796 and 1805. And 
important expeditions meant to explore 
systematically the whole region took place in 1841, 
after the foundation of the first church in Calabar by 
the unity Presbyterian Church. Then, missionaries 
established the first contacts with the natives of the 
most remote regions of the area. In this respect, 
Michael Growder (1962:33) notes: 
The period 1906-1912… is one of the most 
crucial in the history of Nigeria, for it marks 
both the beginning of the rejection of 
standards and customs that had endured 
almost intact for many centuries. It was the 
first time that Nigerians were subjected in any 
large measure to the Western influences, 
which in the next fifty years were to have such 
a great effect on Nigeria society. A whole new 
economic world was to be opened to 
Nigerians. Christianity, as the official doctrine 
of the colonial masters began to spread 
throughout the pagan areas… New forms of 
administration and justice were introduced. 
Finally education in the Western way of life 
was made available… as a result of the spread 
of missions…so this period… was in effect the 
beginning of a silent revolution in Nigeria. 
The exploration of Achebe’s two novels selected for 
this work also reveals thatpeople of Nigeria as others 
of Africa had known influences from the West. Those 
effects forced African parents and children to reject 
their customs in favour of Christianity as a new 
doctrine, to be opened to the new economic world, 
and to be governed by the new forms of 
administration and justice.  
 
The Author of Things Fall Apart, Arrow of God, No 
Longer at Easy, A Man of the People and Anthills of 
the Savannah, was a subject of a great number of 
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criticism by several African literary critics. In this 
regard, due to the plethora of criticism on his cited 
novels, few and the best known can be cited: 
AbiolaIrele, G.D.Kilam, Eustace Palmer, 
BernthLindfors, Obiechina and so on.  Furthermore, 
criticism on Achebe’s novels still seems to be 
continious. For example, QurrotaA’yunin has dealt 
with ‘The effects of cultural colonialism on the Ibo 
society in Chinua Achebe’s ThingsFallApart’. In this 
study, he describes characters’ socio-cultural aspects 
as well as religious practices in the novel. 
 
Thus, our main preoccupation is to answer the 
following question: How does Achebe handle fiction 
and the Ibo socio- traditional organization before the 
exposure to the West in his Things Fall Apart and 
Arrow of God? In other words, what matters is to find 
out how Achebe manages to handle both fiction and 
history. 
 
Below, we are going to answer the above question 
through the study of the Ibo vision of the world, 
economic activities, the village as a totemic entity, 
the village as an ideological entity, and the village as 
a religious entity. Thus, sociological and 
psychological approaches are of great help for this 
analysis. For example, on the first hand, the 
psychological approach will give us the opportunity 
to probe into human nature. In this respect, 
Psychological Criticism (online) enlightens: 
Psychological criticism is a diverse category, 
but it often employs three approaches. First, it 
investigates the creative process of the arts: 
what is the nature of literary genius, and how 
does it relate to normal mental functions? 
Such analysis may also focus on literature’s 
effects on the reader. How does a particular 
work register its impact on the reader’s mental 
and sensory faculties? The second approach 
involves the psychological study of a 
particular artist. Most modern literary 
biographers employ psychology to understand 
their subject’s motivations and behavior.  
The third common approach is the analysis of 
fictional characters. Freud’s study of Oedipus 
is the prototype for this approach, which tries 
to bring modern insights about human behavior 
into the study of how fictional people act. While 
psychological criticism carefully examines the 
surface of the literary work, it customarily 
speculates on what lies underneath the text—the 
unspoken or perhaps even unspeakable 
memories, motives, and fears that covertly 
shape the work, especially in fictional 
characterizations. 
As for the sociological approach, Wilbur Scott 
(1962:123) puts it as follows: 
“It is the work not simply of a person, but of an 
author fixed in time and space, answering a 
community of which he is an important, because 
articulate part.” Sociological criticism explores 
the relationships between the artist and society. 
Sometimes it looks at the sociological status of 
the author to evaluate how the profession of the 
writer in a particular milieu affected what was 
written. Sociological criticism also analyzes the 
social content of literary works—what cultural, 
economic, or political values a Critical 
Approaches to Literature particular text 
implicitly or explicitly promotes. Finally, 
sociological criticism examines the role the 
audience has in shaping literature. 
As it appears on the second hand, the sociological 
approach will help understand the social milieu and 
the manner in which the artist responds to it. Another 
advantage is that it will help understand the ties 
between the artist, the writer and the social milieu. 
. 
2-THE IBO VISION OF THE WORLD 
The present section examines the Ibo people and their 
ability to see and interpret the earth and everything 
on it. In other words, it looks at the Ibo people’s 
eyesight concerning the earth, including all of its 
inhabitants, spiritual or divine agencies, and the 
things upon it. In so saying, the term vision is capital 
and deserves some details for readers’ understanding. 
Thus, Webster’s Encyclopedic Unabridged 
Dictionary of the English Language (1989: 1597) 
defines it as an: 
Act or power of sensing with the eyes; sight. An 
experience, generally regarded as beneficient 
or meaningful, in which a personage, thing, or 
event appears vividly or credibly to the mind, 
although not actually present, under the 
influence of a divine or otherwise spiritual 
agency or under the influence of a 
psychological or physiological condition… 
 
 The Ibos as any people have their interpretation of 
the world. They maintain close relationships with 
spiritual entities, and their daily life as well as in 
individually or in group are influenced by 
superstition and supernatural forces. The Ibo people 
are deeply religious people, they believe in their 
ancestral gods and spirits of their ancestors. Their 
vision is based on a double system namely a 
prescriptive ethics and the orientation towards self 
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accomplishment (through personal achievements). 
According to Sunday Anozie( 1970:28), the 
term “prescriptive” refers to “Ce que l’homme Ibo 
devraitselon la tradition soitaccomplir, 
soitevitercommetabousou nso-ani”. This means that 
among the Ibos, individual life is regulated according 
to the system of values. This conception lies on the 
fact that Ibos are deeply religious as their lives are 
essentially dominated by spirituality; this explains the 
reason why taboos are strongly anchored in the 
society and also why, on the social scale, the 
individual has the power to decide on his personality 
or to build up his fate. Yet the power of decision for 
everything concerning him is submitted to the clan 
for all the matters linked to the group.  
 
Traditional Ibo religious system is polytheist in the 
sense that it includes a great deal of gods and deities 
categorized according to a democratic hierarchy. 
Thus, there exist village and deities like Udo, 
Ogwugwu, Idemili and Ulu, who are immediate 
protectors of the village or the clan, and the major 
god Amadiora, the god of thunder and of the sky, 
Ojukwu, the god who controls dreaded diseases of 
small-Pox; Ifjioku, the god of yams; and Ani, the 
earth conduct. Chi or personal god is regarded as a 
guardian angel that ensures the individuals protection 
and is in a way responsible for his destiny. In this 
connection, in a very interesting study entitled My 
Africa, the nationalist OjikeMbonu (1956:33) has 
tried to clarify the origin of the concept of man and 
Chi when he writes namely: 
Dieu a soufflé dans chaque homme une 
portion de son haleine. Dès que 
cetélémentquitteral’édifice qui estl’homme, le 
résidu ne sera riend’autre que la matière. Or, 
de cettecroyance nous tironsl’idée des 
dieuxpersonnels, appelés Chi dans la 
croyance Ibo. 
Further, Ojike (1956 :34) adds :     
Il y a autant de Chi qu’il y a de personnes. Nul 
Chi n’est semblable à l’autre, parce que 
jamais deux personnes ne sontidentiques. Le 
Chi d’un homme riche est riche, et celui d’un 
homme pauvreestpauvre. Le Chi d’un homme 
estl’égal de cet homme. Le dieu personnel ne 
saurait quitter son maître avant la mort. Il le 
gardien personnel à qui 
estconfiéchaqueêtrehumain. C’estl’opinion 
courante qu’un homme estaussi grand que son 
Chi. Ainsi dans l’art, le dieu personnel d’un 
bébéestilreprésenté par un bébé. 
 
As it appears clearly, the last quotation puts a stress 
on the element individualism and equality between 
man and his fate which implies the notion of Chi. He 
is nearer in practical daily life than Chukwu, who is 
the greatest, the god who created the heaven and the 
earth, the Ibo people believe in him but he is not 
really important in their daily life of the individuals. 
In fact, Ala or Ani occupies a very important place in 
the Ibo traditional life as it is said in the following 
quotation: 
  Ani played a greater part in the life of the 
people than any other deity -she was the 
ultimate judge of morality and conduct –and 
what was more, she was in close communion 
with the departed fathers of the clan whose 
bodies had been committed to earth  
                                                                                                      
(Things Fall Apart, P.26) 
 
People can notice thatthe Ibo tradition holds a deep 
attachment to the earth. There upon he builds up a 
real complex ideology upon legal and social 
principles about the earth. That is why Ala or Ani, 
goddess of the earth is honorably respectful and 
keeps a great authority in traditional religious beliefs. 
In order to prevent Ani from any dissatisfaction 
feeling, a deal of abominations and taboos (Nso) is 
settled in the structure of the Ibo traditional society. 
Also, according to religious beliefs, giving birth to 
twins is an abomination to the earth. Goddess-twins 
are looked at with horror because they are symbol of 
competitiveness that two people who are similar in 
the features or interests are likely to end up fighting. 
In Things Fall Apart then, twins are thrown into 
“Evil forest” as a mean of social protection. Besides, 
the author rightly explains how giving birth to twins 
can become dangerous for a woman:  
Mneka had had four previous pregnancies 
and child births, but each time she had 
borne twins, and they had been immediately 
thrown away. Her husband and his family 
were already becoming highly critical of 
such a woman (…) 
                                                                  (Things Fall Apart, p.107)) 
 
As for totems, they are ancestral symbols or 
representatives on earth. Heavy penalties are inflicted 
against those who desecrate or destroy them.  
Here it is interesting to note that an Ibo traditional 
man has continuous inter-relationships between the 
material and the spiritual, the visible, the good and 
the bad, the alive and dead. The spirits of ancestors 
do not act as mediators between men gods but also 
occasionally take a hand in deciding human destiny. 
For this reason, the Ibo resorts very often to 
divination, sacrifices, invocations to ancestors and 
gods through soothsayers. This is what the author 
deals with this traditional aspect of life in Things Fall 
Apart when he talks about Agbala the oracle:  
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 The oracle was called Agbala and people came 
from far and near to consult it. They came 
when misfortune dogged their steps and when 
they had dispute with their neighbors. They 
came to discover what the future held for 
them or to consult the spirits of their departed 
fathers. 
                                                                                                          
(Things Fall Apart, p.12) 
 
We can say that this traditional aspect of life was 
highly regarded by Ibo people in order to be aware of 
the future, natural disasters and anti-social forces. 
As a conclusion, Ibo vision of the world is very 
complex. It includes the beliefs in gods, deities and 
then in God the creator of heaven and earth. Each of 
them plays a very important role in the daily life of 
the Ibo people. Aware of that, a great attachment is 
given to them through divination, sacrifices and 
invocations. Thus, since the territory has inhabitants 
with their vision of the world, it would be absurd for 
us to leave aside economic activities which maintain 
Ibo people in that part of Nigeria. 
 
3- ECONOMIC ACTIVITIES 
The present section is devoted to the analysis of what 
the ibo people produce and consume as goods, and 
services or activities they provide and do in their 
community. In this respect, the term economic 
deserves more details so as to facilitate the 
understanding of readers. In this connection, 
Webster’s Encyclopedic Unabridged Dictionary of 
the English Language (1989:452) enlightens the term 
economic as: 
 
Pertaining to the production, distribution, 
and use of income, wealth, and commodities. 
Or pertaining to an economy, or system of 
organization or operation, especially of the 
process of production. 
Economic activities play a very important part among 
the Ibo. As such, they have an undeniable impact on 
their lives. In fact, certain activities are given to men; 
we mean the division of work reserves certain 
activities, the most important to men and some other 
activities to women. That is the case, for example, of 
the cultivation of yams and the clearing of land for 
cultivations, they are considered as a male cultivation 
and the secondary cultivations such as coco yams, 
beans and cassava, they are women’s crops and 
reserved to them all the Ibo learn that when they are 
still very young. In this respect, the following 
passage is illustrative:  
  Okonkwo’s mother and sisters worked hard 
enough, but they grew women’s crops, like 
coco-yams, beans and cassava. Yam, the 
king of crops was a man’s crop. 
                                                                                                    
(Things Fall Apart, p.12). 
 
The above extract shows that the Ibos are skillful 
cultivators, around villages or far in the forest where 
is a fertile land, they clean it for cultivations. Nearer 
from the farms, the Ibo man has small stock farm of 
poultries so as to add to his daily menu. In addition, 
goats provided the goatskin with which dignitaries 
took and made their bags. They drank palm wine 
with horns which they brought everywhere they 
went:  
He (Okonkwo) filled the first horn and gave it to his father. 
Then, poured out for the others. Okonkwo 
brought out his big horn from the goatskin 
bag, blew into it to remove any dust that 
might be there, and gave it to Ibo to fill.                                                                    
(Things Fall Apart, p.101) 
 
We can note that economic activities play an 
important part in the Ibo society. And to reinforce the 
farm activities, people who have lands and 
possibilities have to hire laborers at the time during 
which they have to clear lands for cultivations and at 
the time of plantations and crops. In this connection, 
the extract below is enlightening: 
  The first time Ezeulu left his compound after 
the Pumpkin festival was visit his friend, 
Akuebue. He found him sitting on the floor of 
his Obi, preparing seed-yams which he had 
hired laborers to plant for him next morning  
                                                                                                              
( Arrow of God, p.81) 
 
In fact, planting yams requires hard work and 
constant attention for three or four moons, from cock-
crow till the chickens went back to roost. The young 
tendrils are protected from earth-heat with rings of 
sisal leaves. The yams are then staked, first with little 
sticks and later with tall and big tree branches. It is 
perhaps what justifies the involvements of his 
household to this activity. Yams and coco-yams are 
also used to marry a wife. A man having these things 
in addition with money is in secure with his family in 
laws. The quotation below eloquently illustrates our 
statement: 
  That woman standing there is my wife, 
Mgbafo. I married her with my money and 
my yams. I do not owe my in laws anything. 
I owe them no yams. I owe them no coco-
yams. 
                                                                                                        
(Things Fall Apart, p.64) 
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We finally realize that apart from other foods, yam is 
also a source of product for social transactions. Thus, 
whoever has a large farm of yams is obviously 
protected among Ibo. Also it is interesting to note, 
among the economic activities, the market also plays 
an important part and occupies the first row in the Ibo 
economic life. In fact, each community has its market 
place and day. It is the case for example of Eke in 
Umuike and Okperi, Nkwo in Umuaro and Umuru 
and Afo in Abame. Each day has its name. The 
following passage is eloquent: 
  As the men of Umuaro passed company after 
company of these market women they talked 
about the great Eke market in Okperi to which 
folk from every part of Igbo and Alu went. It is 
the result of an ancient medicine, Akukalia 
explained. (…). They tell the same story river at 
Umuru, said one of Akukalia’s companions. 
                                                                                                           
(Arrow of God, p.19) 
 
          In addition, woman has an important task in 
the Ibo community. Here, she is at the first row 
according to the market practical. The success of the 
market activities requires the contribution of 
spirituality and old women are in the center of this 
preoccupation. It is the reason why everyday of the 
market an old woman has a task to appear before the 
cock-crow, in the market place with the broom in her 
right hand and dances round the vast open space, 
beckoning with her broom in all directions of the 
earth and drawing folk from everyday, all that for the 
success of the market. In this respect, the passage 
below is enlightening: 
  At first Eke was a very small market, other 
markets in the neighborhood where drawing it 
dry. Then one day the men of Okperi made a 
powerful deity and placed their market in its 
care. From that Eke grew until it became the 
biggest market in these parts. This deity which 
is called Nwanyieke is an old woman Eke. 
Everyday before cockcrow she appears in the 
place with the broom in her right hand and 
dances round the vast open space (…) That is 
why people will not come near the market 
before cockcrow, if they did, they will see the 
ancient lady in her task. 
                                                                                                               
(Arrow of God, p.19) 
 
It can be said that economic activities are well 
organized in that part of eastern Nigeria where 
women play a very important part for the success of 
the markets and the village. 
 
To conclude, economic activities are of great 
importance in the daily life of the Ibo people. In the 
Ibo societies people are skillful cultivators. 
Cultivation maybe observed near or far from villages. 
Hard tasks are given to men and soft ones to women. 
The Ibo villages are well organized. Interesting is that 
each village has its market place and day. The market 
occupies the first place in the Ibo economic life. 
According to the practical market the woman is at the 
first row.      
 
3- THE VILLAGE AS A TOTEMIC ENTITY 
Here, this section purports to analyze the kind of an 
important tribal symbol as an object, animal, plant or 
any other natural thing that can be considered as a 
symbol of the Ibo community. In other terms, this 
symbol can be perceived as a separate object that Ibo 
people use in rituals. In this regard, totemic is the 
adjective of the noun totem. When we glance at the 
word totem, Webster’s Encyclopedic Unabridged 
Dictionary of the English Language (1989:1497) 
defines it as: 
 
A natural object or an animate being, as an 
animal or bird, assumed as the emblem of a 
clan, family, or group. Or an object or natural 
phenomenon with which a primitive family or 
sib considers itself closely related. Or a 
representation of such an object serving as the 
distinctive mark of the clan or group.  
 
 The totemic entity of the Ibo traditional village is 
revealed through the reason of the unity of the six 
villages in ArrowofGod namely Umuachala, 
Umuneora, Umuaro, Umuezeani, Umuogwugwu and 
Umuisiuzo and the election of Ulu at the top of the 
other deities. In fact, in the past, the six villages lived 
separately and each of them had its own deity for 
cult; there was not the unity of village ruled by one 
deity namely Ulu chosen by the six villages. In this 
respect, presenting the village as a manifestation of 
the ancestral tree, the author fully reports in Arrow of 
God the totemic reality in the Ibo traditional village 
when he writes: 
                        In the very distant past, when lizards were still 
few and far between, the six villages  
Umuachala, Umuneora, Umuaro, Umuenzeani, 
Umuogwugwu, and Umueinuisiuzo lived as 
different peoples, and each worshipped its own 
deity.                                                                               
(Arrow of God, p.14) 
 
In addition to the above quotation, it is also 
interesting to underline the attacks and aggressions 
from the hired soldiers of Abame who used to strike 
in the dead of night, set fire to the houses and carry 
men, women and children into slavery. In this 
connection, Anozie (1970:94) states: 
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Touteprise de conscience d’un danger 
communexigeunelogiquesociale primitive : 
celle du regroupementforcé des structures déjà 
établies et totales, telles que les villages, 
afinde renforcer le potentieldéfensif, et l’esprit 
de collectivisme. 
 
It appears clearly that, the six villages formerly 
independent aware of these attacks or danger and 
obliged to take the name of Umuaro and install a 
common deity called Ulu at the top of the village as 
the mythical founder is not a synonymous of the total 
end of the other deities, therefore, each of the six 
villages keeps its own totemic unity, thus, Anozie 
1970:94) writes:  
  Pour Achebe, iln’est pas question d’une 
fusion totale des six villages 
puisquechacund’entreeux conserve 
toujourssapropreidentitéautonome et 
constituesapropreunitétotémique. 
 
We can say that even if each of the six villages has 
kept its own identity, Ulu, the mythical founder of the 
six villages is the one who guides the village and 
strengthens the unity.  
It can be concluded that, the totemic entity represents 
the belief of the six villages in one totem called Ulu. 
They accept Ulu as their protector from any 
aggression or attack, as their guide, and as the symbol 
of the unified six villages. Thus, we learn that, to 
keep a good totemic cohesion and the strength of the 
group, the ideological entity is highly regarded in the 
village. 
 
4-THE VILLAGE AS AN IDEOLOGICAL 
ENTITY 
In this section, emphasis is put on Ibo people’s 
system and organization of beliefs, values and ideas 
which can be seen as roots of the social, economic or 
political philosophy of the society. In other words, it 
emphasizes on a meaningful belief system that shapes 
Ibos’ way of behaving and understanding the earth 
and everything on it. Ideological is the adjective of 
the noun ideology. Thus, Webster’s Encyclopedic 
Unabridged Dictionary of the English Language 
(1989:707) defines it as: 
The body of doctrine, myth, symbol etc., of a 
social movement, institution, clan or large 
group. Or such a body of doctrine, myth etc., 
with reference to some political and cultural 
plan, as that of fascism, along with the devices 
for putting it into operation. 
 
It is interesting to note that people in that part of 
eastern Nigeria have neither a monarchic institution, 
nor centralized political institutions as it is the case 
with Yoruba and Hausa. In the place of the 
monarchic institutions however, they have a dynamic 
and complex culture as reflected in Chinua Achebe’s 
Things Fall Apart and Arrow of God. Life in that part 
of eastern Nigeria is well organized. Their social 
problems are solved by the council of elders which 
makes them not intend to have monarchic 
institutions. The following passage is a perfect 
illustration:  
Nwaka began by telling the assembly that 
Umuaro must not allow itself to be led by the 
chief priest of Ulu, he said. My father did not tell 
me that before Umuaro went to war, it took leave 
from the priest of Ulu, he said. The man who 
carries deity is not a king. He is there to perform 
its ritual and to carry sacrifice to it. Bat I have 
been watching this Ezeulu for many years. He is 
a man of ambition; he wants to be king priest, 
diviner, all. His father, they said, was like that. 
But Umuaro showed that Igbo people knew no 
king. 
                                                                                             
(Arrow of God, p.27) 
It is noticeable that Ibo people have a dynamic 
assembly solving problems. Also, their institutions 
are characteristic of ethnic groups and they are 
organized in a genuinely tribal way.  
 
In fact, the ideological entity plays an important part 
in the Ibo traditional village. This ideological entity 
can be easily figured out if we consider the Ibo 
traditional village as a cell or place of social conflicts 
and fundamental tensions. In this respect, Anozie 
(1970:95) dramatizes   when he says: 
  L’aspectidéologique du village traditionnel Ibo 
sera doncmoins difficile à saisirsil’onconsidère 
le village toujourscommeune cellule de 
conflitssociaux et de tensions fondamentales. Or 
on y découvre deux formes de conflits: les 
conflits internes et externes. 
 
People can observe that the Ibo traditional village is 
dominated by two kinds of conflicts namely 
internal conflicts which occur within the same 
family or between family belonging to the same 
village or in the same totemic entity, and external 
conflicts which constitute tensions and antagonism 
between two different villages or two different 
families in the same clan or between one village 
and its neighbour.  
 
In this regard, to end with these kinds of conflicts, the 
Ibo traditional village constitutes an efficient 
mechanism to control internal tensions in the favour 
of the continuity and social cohesion as well as the 
welfare of the village. Furthermore, they have certain 
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global dynamic structures of activities and of life 
such as market, the marriage and agriculture to help 
and assure the traditional continuity and to nourish 
the collective consciousness. In this    connection, 
Anozie (1970:102) illustrates: 
  Considéréen plus comme le siègetraditionnel 
des tribunes des patriarchesvillageois, au 
moment des règlements de conflitsou de 
dansesmasqueradeurs, le marchépeut se 
définirfacilemententermesd’une zone de dégel 
et d’aménagement dans le système socio 
traditionnel Ibo, zone ou les 
conflitssociauxsont les moinsencouragés. 
 
It can be clearly observed that, the village is not only 
a simple place of traditional life but, is a dynamic 
generator of the collective consciousness. This 
dynamism derives also from the ideological entity. In 
fact, the non respect of the ideological entity may 
cause dissensions and trouble in the whole 
community. 
 
In conclusion, the six villages of the Ibo people have 
found out an ideological entity by creating an 
efficient mechanism to control and prevent internal 
conflicts. People can also notice the social cohesion 
and the welfare of the six villages of the Ibo people 
through economic activities and life namely: market, 
marriage and agriculture. As we have just seen the 
totemic entity and the ideological entity, it is also 
interesting for us to study the religious entity to better 
understand the traditional system in the Ibo village. 
 
5- THE VILLAGE AS A RELIGIOUS ENTITY 
This section aims at analyzing the Ibos and beliefs in 
religion, the teaching of religion, and then the 
practice of a religion. In other words, it examines the 
believing in a higher being; showing devotion or 
reverence for a deity or deities. As such, to gain an 
insight into religious entity, it is necessary for us in 
this part of our work, to examine the fact of electing 
Ulu a mere deity at the top of the village as a 
mythical founder. But before all, it is opportune to 
have a glance at the word religious in order to be 
clear in this section. Religious is an adjective 
pertaining or concerned with religion, and Webster’s 
Encyclopedic Unabridged Dictionary of the English 
Language (1989:1212) defines religion as follows: 
 
Concern over what exists beyond the visible 
world, differentiated from philosophy in that it 
operates through faith or intuition rather than 
reason and generally including the idea of the 
existence of a single being, a group of beings, 
an eternal principle, or a transcendent 
spiritual entity that has created the world that 
governs it, that controls its destinies, or that 
intervenes occasionally in the natural course 
of its history, as well as the idea that ritual, 
prayer, spiritual exercises, certain principles 
of every day conduct, etc. , are expedient , due, 
or spiritually rewarding, or arise naturally out 
of an inner need as a human response to the 
belief in such a being, principle, etc. 
 
 In fact, in a very distant past in that part of eastern 
Nigeria, the inhabitants lived as different people, and 
everybody worshipped his own deity. There was not 
a religious entity, each village having its deity and its 
representative. 
 
Then, when things were so bad for the six villages 
namely: Umuachala, Umeneora, Umuaro, 
Umuezeani, Umuogwugwu and Umuisuizo, that their 
leaders came together to save themselves. They hired 
a strong team of medicine-men to install a common 
deity for all of them. This deity which the fathers of 
the six villages elected, was called Ulu, the only god 
for a federal entity under his protection and power. In 
this respect, Melone (1973 : 64-65) puts : 
 Umuaroestunecréation des indigenes, six villages 
(…) avaient, pour garantir au maximum 
leursécurité collective, décidé de se grouper 
enuneseuleunitefederativeorganique place sous la 
protection d’un seul Dieu: Ulu. 
AinsinaquitUmuaro. 
 
When we refer to the above quotation, we can say 
that Umaru is pictured as a religious entity because at 
the head, there is one deity, Ulu, the only object of 
cult, and Ezeulu it’s a visible representative. The role 
of Ulu is to assure the higher divinity of the six 
villages the continuity of cult and to assure ritual 
exactly as required by the six villages. This is what 
Anozie (1970:95) states: 
 
                       Due to his social and religious standing as a chief 
priest of Ulu, the duty of our hero consists in 
assuring the high divinity of the six villages that 
the worship is a continual process to ensure all 
ritual requirements. Interesting is to notice 
however the way, according to Achebe, the society 
or the mentality called "primitive" has endeared 
even in the election of the chief to forewarn the 
future. In other words, either to calm down, either 
to reduce the chances of social conflicts. 
 
Moreover, religious entity is also viewed through the 
cultivation of yam, the main rural activity in Ibo land. 
This main rural activity is presented as an internal 
cycle of religious rituals, and each rite is seen as a 
pretext to reinforce the cosmic balance of the 
traditional world through the grateful expression felt 
in common to the earth divinity. That is why we can 
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see several feast and ritual ceremonies in Achebe’s 
Things Fall Apart and Arrow of God. Thus,  bellow 
Anozie (1970 :109) describes: 
 
  Celajustifie la présence dans Things Fall Apart 
et Arrow of God, romans d’Achebe, de 
nombreuses fêtes et rites purificateurs, des 
tabous et sanctions. 
 
The above quotation enlightens us about the religious 
entity in the Ibo village through several feast and 
ritual ceremonies. This brings us to assert that 
religious entity plays an important part in the Ibo 
traditional system and constitutes a certain dynamism 
in the different common activities and ceremonies. 
 
6- CONCLUSION 
The exploration of Chinua Achebe’s Arrow of God 
and Things Fall Apart, has helped understand how 
Achebe succeeds to handle both fiction and history. 
Hehas shown that the Ibo traditional society was 
stable and well organized even if some imperfections 
had to be noticed in. Traditional customs and laws 
were respected by every Ibo man in the traditional 
village. 
 
The complexity of the Ibo vision of the world 
includes the beliefs in gods, deities and then in God 
the creator of heaven and earth. Each of them plays 
every important role in the daily life of the Ibo 
people. Aware of that, a great attachment is given to 
them through divination, sacrifices and invocations.  
 
Economic activities are of great importance in the 
daily life of the Ibo people. In the Ibo societies 
people are skillful cultivators. Cultivation maybe 
observed near or far from villages. Hard tasks are 
given to men and soft ones to women. The Ibo 
villages are well organized. Interesting is that each 
village has its market place and day. The market 
occupies the first place in the Ibo economic life. 
According to the practical market the woman is at the 
first row. The totemic entity represents the belief of 
the six villages in one totem called Ulu. They accept 
Ulu as their protector from any aggression or attack, 
as their guide, and as the symbol of the unified six 
villages. Thus, the ideological entity is highly 
regarded in the six villages of the Ibo people which 
create an efficient mechanism to control and prevent 
internal conflicts. People can also notice the social 
cohesion and the welfare of the six villages of the Ibo 
people through economic activities and life namely: 
market, marriage and agriculture. 
This analysis also asserts that religious entity plays 
an important part in the Ibo traditional system and 
constitutes certain dynamism in the different 
common activities and ceremonies. 
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